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GOEHOMEH ®LIOCOPCBKOI'O JIMCKYPCY:
CJ1I4 TEKCTIB, 1O HE HAIIMCAHI

MAJIMHOBCBHKA 1. B.
Kuiscoxuti incmumym nepexiadauie

VY crarTi cXapaKTepr30BaHO aHIIOMOBHUH (in0co(ChKHI AUCKYPC K MyIBTHBEPCYM,
110 CKJIAJAa€ThCs 3 CYKYIHOCTI TEKCTIB, AKi 3/aTHI pO3rOpTaTUCS 32 XPOHOTOIIOM Yac / IPOCTIp.
3a pe3yasTaTaMy CIOCTEPE)KCHHS JTIHIBaJIbHUX BinOUTKIB diocodebkoi pedekcii y TekcTax
BUJIaTHUX CY4aCHHX OpPHUTaHCBKHX, aMEPUKAHCHKHX 1 aBCTpalilchbkux (imocodiB 3ailicHEHO
crpo0y BH3HAUUTH KOPIyC OCHOBHHX PHC (1IOCOPCHKOTO AUCKYPCY 1 MPEACTaBUTH IXHIO
iepapxiro, cepes AKUX CHCTEMOTBOPUOIO € IHTepPIPETaLliHHICTb.

Kurouogi cioBa: dinocodepkuii muckype, TiHrBaiIbHI BinOUTKH (inocopebkoi pedrekceii,
MYJIBTUBEPCYM, IHTepIpETaLifHICTb.

CraThsl TOCBSIIEHA XAPAKTEPUCTHKE AHMIOA3BIMHOTO (PHUIOCO(PCKOro AUCKypca
KaK MYJBTUBEpPCYMa, KOTOPBIIl COCTOUT U3 COBOKYIHOCTH TEKCTOB, CIOCOOHBIX Pa3BUBAThCS
B COOTBETCTBUH C XPOHOTOIIOM BpeMsi / IPOCTPAHCTBO. B pe3ynbraTe HAOMIONSHHS 32 JIMHT BAJTbHBIMHU
otnedatkamu ¢puiocodcekoit pedekcuu B TEKCTaX BBLAAIOIIUXCS COBPEMEHHBIX OPUTAHCKHUX,
aMEpPHKAHCKUX U aBCTPATHHUCKUX (PUI0cOo(OB NMpeanpHHATA MOMIBITKA 0003HAUYUTH KOPILYC
OCHOBHBIX IIPU3HAKOB (PHII0CO(PCKOTO JUCKYpCca U MIPEACTaBUTh UX HEPAPXUIO, CPeIU KOTOPBIX
CHUCTEMOOOPA3YIOIIMM BBICTYIACT HHTEPIPETALIUOHHOCTD.

KiroueBble ciioBa: GuIocoPCKuii JUCKypC, TUHIBaJIbHbIE OTIIeUaTKH Guiocodckoit
pediexcun, MyIbTUBEPCYM, HHTEPIPETAMOHHOCTD.

This article deals with the English discourse of philosophy which is understood
as a multiversum of texts able to open out within the time/space chronotope. Traced have been
lingual imprints of the leading modern British, American and Australian philosophers’ reflections.
An attempt to select a corpus and build up a hierarchy of basic peculiarities of the philosophical
discourse has been made, interpretativeness being the most fundamental one.

Key words: philosophical discourse, lingual imprints of philosophical reflection,
multiversum, interpretiveness.

Kmo sice 3naem cmvicn npouumannozo?
...8C€ HUK020A He CIyYaemcst 00 KOHYd
J1. Kpaneukun

He3Baxaroun Ha Te, 0 (Q1IOIOTIS IPOTATOM 0ararhoX CTOJITH iuIa mopsia i3 GuTocohChKO0
JIyMKOIO, HE TUIBKHM IMiAXOIUTIOIOYH HOBITHI (itocodchki KoHIeNmii i MeTomonorito, a i HepiaKo
BUIIEpPE/DKYIOUH 11 Y MPOAYKYBaHHI 1/Iefl Ta METOMIB (JOCTaTHBHO 3TrajilaTh iCTOPIF0 PO3BUTKY inei
CTPYKTYypaji3my i (yHKIIOHai3My ), (iJIOJIOTIYHA CIIUTBHOTA HE MPOSIBIIsIa IHTepecy 10 BUBYCHHS
¢inocodpcbkoi MoBH. [IpakTiHa BiZICyTHICTH PO3TOPHYTOTO (iIOJIOTIYHOTO OoNHCy (itocodchKoro
JIUCKYPCY 3yMOBJICHA SIK CKJIAIHOIO MPUPOIOI0 caMoi (istocodii, Tak i MOUIMPEHUM CTaBICHHIM
1o Hel sik 10 MeradizndHoi cepr Ha KIITANT Haa3HAHHS, a00 HaaHayku. L[poMy cripusiia mymka
PO Helli3HaBaHICTh (iocodcrkoi MoBH. Tak, BunarHuii dinocod Hamoro yacy M. Mamapaamsii
HEO/IHOPA30BO HATOJIONIYBaB, IO “HOSICHUTH (PiI0COPCHKY MOBY HEMOXKJIMBO, HEIO MOYKHA JIUIIE
TOBOPHTH, IO 1 € caMKM 110 001 rosicieHHsM™ [15, ¢. 3]. Hapasi 11 mpo0riemMa 3ajIiImaeThesi CErMEHTOM
HapuHu (isocodii MOBH: JIOTYHOTO aHaNTI3Y, aHAITHIHOI (hiocodii, Teopii pedepeHIlii, TepMEHEBTHKHY,
(heHOMEHOIIOT i1, CTPYKTYpasti3my, JHIBICTHYHOI (pitocodii, MOCTCTPYKTypasti3My i MOCTMOIEPHI3MY.
Apucrorens, 1. Kant, JIx. Mins, B. I'ym6onear, B. Paccen, I. ®@pere, JI. Bitrenmreitn, M. ®yko,
K. deppima ToCaiIKyBaIl MOBY SIK Taky, GpiocodchbKy MOBY 1 (iI0COPCHKHI TUCKYPC 3 METOIO
YCBiJJOMJICHHSI TAEMHHUIb MUCJICHHS 1 CIIOCOOIB yITOPSIIKYBaHHS 3HAHHSI.
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VY pesynbrati GiocOPChKUX CTYAIHl OyJIO0 BHU3HAYCHO P CHCHMU(PIYHHUX OCOOIUBOCTEH
¢birzocodchKoro AUCKypCy, 10 AKICHO BIAPI3HIIOTH HOTO SIK BiJl 3arajIbHOHAYKOBOTO, TaK 1 BiJ[ IHIINX
TYMaHITapHUX TUCKYpCiB. OUeBUIHO, CKIATHICTD (HTOCO(MCHKOTO TUCKYPCY IS IIUPOKOTO 3arary
BIUIMHYJIa HA OOMEXEHICTh HAayKOBOTO iHTEpecy J0 Horo mociimkeHHs. [Ipore TenepinHiii eran
PO3BUTKY (LIONOTIYHOT HAYKH, SIKUH XapaKTepU3YEThCS, MEperyCiM, CTAHOBJICHHSIM KOTHITUBHOT
METOOJIOTTYHOT MAPAAUTMH Ta PO3BUTKOM MIXKIHCIMAILTIHAPHOCTI JITHIBICTUYHUX JIOCII [PKEHb, 00iLIsiE
TIPOIYKTUBHI Pe3y/IbTaTH BUBYEHHS (PLIOCOPCHKOTO TMCKYPCY 3 OIS LY HayKHU PO MOBY: (DiIOIOT HHHUI
aHai3 6a3yeThest Ha (haKTax MOBH Ta MOBJICHHSI, SIKi IOCTYIIHI HE TUTBKY TSl aOCTPAaKTHHUX CHEKYJIALIMT,
a W Ui pearbHOrO CIOCTEpEeKEHHS 32 PO3BHTKOM JYyMKH B MOBI Ta 3acobamu MoBu. CydacHa
JIHTBICTHKA BOJONI€ HEOOXIIHUMH METOAaMH W IHCTPYMEHTaMM JJIsi BHBYEHHS K OKPEMHX
(b110cOPCHKHUX TEKCTIB, TaK 1 (hiI0COPCHKOTO TUCKYPCY B IILJIOMY.

Kpim mponoBxeHHs] BUBYEHHSI KJIIACHYHUX HPOOJIEM Tpiaau “‘MOBa — MUCIIEHHSI — Ii3HAHHS,
OKpeMi JIIHIBICTUYHI (31€01LIBIIOr0 TEPMIHOJIOTIYHI) acleKTH (HLIOCOPCHKOTO AUCKYPCYy CydacHi
¢bizocodu po3mIAAAOTE y 3B°S3KY 3 TPYIHOIIAMH Mepekiany Gpinocodchkoi JiTeparypu. Y oMy
acrekTi 3rajaemMo 3HaHoro (axiBus y wmid ramxy3i H. ABronomoBy [1] Ta marepianu muckycii
3 mepeknany ¢inocoderkoi miteparypu B Kueo-MorwmnsHebkiii akagemii [14]. B ocranne
JIECATUPIYYSl 3HAYHY YBary MPHIIIIEHO BUBYEHHIO IHOTO CIENU(IYHOTO JAUCKYPCY POCIHCHKHMHU
JMOCITITHUKAMHU; PO3TOPHYTO MpOorpamy IMi3HAHHA (PiT0COGCHKOI MOBH POCIHCHKUX TEOIOTTYHHX
¢inocodis, 30kpema I1. dnopencrkoro. Tak, O. Cepreesa A0CiIuIa JSKCUIHI 0COOIUBOCTI HOTO
tBOpiB [18], O. JlicinuHa NPUCBATHIA CBOIO MPAIF0 OMKCY OCOONMBOCTEH #oro imiomekTy [11].
Cepen iHmmx npanp — jpociimkenHs O. BapHaBcbkoi, sika posrisHysa ¢inocodcbki TEKCTH
B acIiekTi npoOiemMaTrku MoBH Hayku [6], H. A3apoBoi, 1o mociiania moetuky ¢inocodcbkoro
Tekcty [2], a Takoxk O. Kosznosoi [9], sika mpoaHaiizyBania kaTeropii ¢izocopchbKoro JIUCKYPCY
aMEpPHUKaHCHKOTO IIparMaTu3My.

3 HaBeIEHOTO TTepetiKy (LIOIOriYHMX Mpallh OYEBUAHNM € Te, 110 BCeOIUHMIA aHa3 (Girocopchkoro
JTUCKYPCY € JIOCHTb Bi/IIAJIEHOFO MEPCIIEKTHBOIO. Y CTaTTi CrOiBaeMOCs HAOJIM3UTHCS JI0 YCBIIOMIIEHHS
KOJIa MTUTaHb, IKi MOCTAIOTh MEPe] JOCTITHUKOM (is0oco(ChKOT MOBH.

MeTto10 cTarTi € MOpiBHIHHS 0COOMMBOCTEH (iTocoChKOro AUCKypCy 3 AUCKYpCaMH IHIIUX
THUIIB, TIEPII 32 BCE, 3 HAYKOBUM, C(DOPMYBATH i€papXito IIMX OCOOINBOCTEH, BUSHAYUTH CEPE HIX
CHCTEMOTBOPIOBAIBLHY Ta CTUCIIO 1i ormcaTy. MarepianoM JOCIiPKEHHS € TEKCTH 1B’ SITH OpPUTaHCHKUX,
aMEpPUKAHCHKHX Ta aBCTPATIHCHKUX aBTOPIB 3arajibHOIO KUTBKICTIO 10 1000 cTopiHOK

Vxe mepumit (popMaNbHO-ONMUCOBUN PIBEHb CIIOCTEPEKEHHS 32 PENPE3EHTOBAHHM MacCHBOM
aHIJIOMOBHUX (1JI0CO(CHKUX TEKCTIB Ja€ 3MOTY 3pOOHUTH BUCHOBOK IO iX crienu(iuHui Xapakrep.
CxoxicTh (iTOCOPCHKUX Ta HAYKOBUX TEKCTIB € BIJIHOCHOIO, X04Ya B IEPIIMX JOMIHYIOTH yCi
BU3HAYAITBHI [T HAYKOBOTO JIUCKYPCY PUCH — aOCTPAKTHICTD, Y3arajJbHEHICT, MiKpecIeHa JOTUHICTh
BUKJIay. J[Bi Hepiii XapakTepuCTHKU HalatoTh PinocoChKii Mpo3i JIMIIIE YaCTKOBOTO (hyHKIIIOHAIBHO-
CTHJIICTUYHOTO 3abapBiieHHS. B acriexTi aOCTpakTHOCTI W y3arajibHEHOCTI (LTOCO(pChKI TEKCTH
LJTKOM Bi/INIOBIIAI0TH KJIACHYHUM XapaKTEepHCTHKaM HayKOBOT MOBH SIK TAKO1, IO 30iraeThCs 3 JIOTIKO-
MTOHATIHHOIO MOBOIO 1 € OUThIN abcTpakTHOIO [4, c. 144, 248; 11, ¢. 27; 16]: y HUX yKHUBA€ThCSI
3HaYHa KUTBKICTh JIEKCHYHUX OJIMHMIIb 13 a0CTPAKTHUM 3Ha4YeHHsIM. B aHami30BaHUX TEKCTaX BOHU
CTaHOBJIATH Bix 45% 1o 61% yciX y)KUBaHUX IMCHHUKIB Ta 78—83% mieciiB, BKITFOYa0UH (PaKTUIHO
JIECEMaHTU30BaHI Ji€CIIOBa-3B’A3KH K KOMIIOHEHTH [i€CIIBHO-IMEHHUKOBUX Ta iH(QIHITUBHUX
KOMILICKCIB (appear, become, come to being, get, get to be, grow, happen, seem, suppose, turn out etc.)
Hageneni Huk4de parMeHTH LIFOCTPYIOTh aOCTPaKTHUIH Ta y3aralbHEHUH XapakTep (piiocopchkux
TEKCTIB, HATPHUKJIIAJ:

1. Abstractions are either straightforward fictions, or reifications, nominalisations, generalisations
and universalisations of human, animal, organic and nonorganic actions and states. Such reified
actions and states do not in themselves exist, but often reflect the generality of states, modes, ways
and manners of specified or unmentioned entities that DO exist [21].
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2. As a right-wing libertarian capitalist, I was of the gpinion that one could enter into a morally
binding agreement in which one sacrifices one’s liberty in exchange for a wage. My position was
that a worker would be committing fraud against the employer if he attempted to retain rights
to the full product of his labor. My argument was that if an employer has a “legitimate” prior claim
upon the capital being used, then he has the right to dictate its terms of use [28].

AHIIOMOBHI (i10COQCHKI TEKCTH PSACHIIOTH HETUIIOBUMH JIJIsl HAYKOBOTO IUCKYPCY )KaHPOBUMHU
(hopMaMu, 4acTO BUKOPUCTOBYIOTHCS TIPHUTHUI, PO3MOBi/i (TIepeBa)xkHO aBToOiorpadiuHi), ateropuyHi
Ta ITFOCTPATUBHI aHEKIOTH, MIKpOHOBEIH, Oiorpadiyni HapucH, iIHTEpPB’ 0, POITOBI/I, TOEMH, Bipii
B 1po3i Ta iH. OJHi€I0 3 HAWNOMMPEHIIHNX )XKaHPOBUX (POPM € 1H]IMBIlyaTi30BaHe MOPTPETYBaAHHS
(icTopuuHi, IHTENEKTYaJIbHi, IICHXOJIOTIYHI Ta iH. TIOPTPETH), SIKE B IOCIIPKEHOMY Marepiaji nepeBaxace
HaJl IHIIUMH MIKpOXKaHPaMH, HAIPUKJIIA;

1. A couple years back when I was working toward a philosophy major in college, I wrote
a rebuttal the section of The Anarchist FAQ that covers anarcho-capitalism. I removed the rebuttal
from the web because I didn’t have the time or inclination to continue to maintain it or expand upon it.
Three years later, I've come to find myself disagreeing with my old rebuttals and agreeing with the FAQ.
What follows is my story [29, p. 1].

2. Psychologist Carl Rogers believed in experience. Even the way he titles his articles reflects
a commitment to personal history as his only rule for living: “This Is Me,” “Personal Thoughts
on Teaching and Learning,” “A Therapist’s View of the Good Life”.

<...> His lectures and books are filled with descriptions of his childhood, counselor training,
and conversations with clients. He tells how he reacted against the strict religious expectations of his
parents and of lonely teenage years surrounded by books instead of friends. We learn of his discomfort
in a graduate program that stressed aloofness from patients and of his excitement when he first
permitted a client to know his genuine feelings [23, p. 3].

Although most people find Rogers’ personal references appealing, his stories are more than
a technique to capture the reader’s interest. For Rogers, they are his highest authority. “Neither
the Bible nor the prophets — neither Freud nor research — neither the revelations of God nor man —
can take precedence over my own direct experience” [23, p. 20].

HactynHoo oueBHIHOIO BiIMiHHICTIO ()1JI0COPCHKUX TEKCTIB BiJl HAYKOBUX € iX J1aJOTIYHICTb.
Y HayKOBOMY CTHIIi, SIK BiZIOMO, (POPMOIO BUPaKEHHS 3MICTY € MOHOJIOT YUEHOTO PO 00’ €KT CBOTO
CIIOCTEPEXKCHHSI, TOOTO Cy0’€KT IMTi3HAHHS BUCTYTIAE 1 Cy0 €KTOM TEKCTOTBOPEHHS. Disocod € 00’ eKTOM
JOCTIMDKEHHS 1 PO3MISIAE JIIOMHY, Bill SKOCTEH sIKOT He MOXKe TIOBHICTIO abCTparyBaTHcs, HaBiTh
SIKIO 1Ie y3arajbHeHa JIFoiHa a0o il BiAYyKeHa y TEKCTi CyTHICTh. ToMy (hopMoOro BHpaKeHHS
¢inocochKOro 3HaHHS € IiaJI0T, CTOPOHAMH SIKOTO € 1 cy0’€eKT, 1 00’ekT mociimkenHs. “Tli3HaHHS
TYT CHIPSIMOBaHe Ha iHJuBigyanbHe. [{e 00nacTh BiqKPUTTIB, ONKPOBEHB, [Ti3HABAHB, ITOBIJOMJICHb.
TyT BakIMBa 1 TAEMHUILA, 1 HenpaB/a (a He MOMMIIKA)”, —3a3Hayae M. BaxriH [5, ¢. 204-205]. Tomy
HWeThCs PO DIMOWHY MPOHUKHEHHS B 00°€KT MOCIIKCHHS, a HE PO TOYHICTh pe3yibraty. Came
1Ie BUJIA€THCS HAHBaXKIIMBIIIOK 0COOIHMBICTIO (P1I0CO(CHKOTO Mi3HAHHSI.

Icropuuno, 3 gacie Cokpara i [lnarona, dinocodcebkuii quCKypc po3BUBaBCcs y (popMi miasory.
CyuacHa aHITIOMOBHa (itocodcbka TyMKa, 30epiraloud 1o TPAAULII, TAKOXK AiaoTiYHa 33 CBOEIO
cyTT0. Y (GimocohcbKOMY TEKCTi, Ha BiMIHY Bijl BJaCHE HAyKOBOTO, BiAOYBarOTHCS MOCTIiiHI
MIePEeXOIH BiJl MOHOJIOTIYHOTO MOBJICHHsS 10 Aianory. Ile BHSABISETHCA HE TUIBKU B 3iCTaBJICHHI
pizHUX (LTOCOPCHKUX MapagurM, a # y ToMy, IO iCTHHAa HE Mae 4acoBOi Mexi: ¢inocod Bene
JaNor y 4yaci, JOTPUMYIOYHCh KOMIIAPATUBHOTO MPUHIIMITY 3HSTTSA OMHOTO KYJIBTYPHOTO IHIapy
3a iHmUM. 3a crnocTepexeHHsaMu M. MamapaaniBini, cydacHa (igocodcbka TyMKa — Iie “BisUTO
criBicHyBaHHs” [16, c. 97], M0 A03BONSAE iesiM CYyYacHHKIB cHiBicHyBaTH 3 Teopismu [lnarona,
Jexapra, bymmu Ta iH. Lle Touka, e MHHYNE € CHIBOPUCYTHIM i3 MalOyTHIM, a MalOyTHE —
3 MuHynuM [ 16, c. 99].
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JlianoriuHicTh XapakTepHa /IS BCiX ITpOoaHaIi30BaHUX TEKCTIB. Tak, TEKCT JlibepTapHOro (Hanpsm
CY4acHOI aMepUKaHCHKOI (i10codii OCTaHHIX eCATHPIY, SIKUH IIOCTYIIOBO 3aBOMOBYE ITO3HUIII 1 cepes
MbKHapozHoro 3araiy) ¢inocoda Kpica YicoHa po3ropraeThbces sK MojieMika 3 BU3HAHUMH B I1iH raiysi
aBTOpHUTETaMH. AHAJI3YIOUH iX MMO3HUILiT, aBTOp BUOYIOBY€E CUCTEMY apryMEHTallii BIaCHOTO EPEXOILy
JI0 TIPOTHJIEKHUX METOOJIOTIYHHX 3acaj, (OPMYJIIOE YNCIICHH] 3alMTaHHs 10 BYSHUX 1 70 cebe,
Hanpuknan: “I forced myself to consider the fundamental disagreement that separates Bakunin
Kropotkin, and Malatesta from Rand, von Mises, and Friedman” [29]. BiamoBiai Ha 1i TUTaHHS
CBiYaTh PO KOHCTPYKTUBHUI BipTyabHUM AIaJIOT KPi3b CTOJITTS 3 METOIO MOIITYKY HOBOT iCTHHH.
[Tpu npOMy MOLIYK 3MIHCHIOETHCS IUIAXOM aHAi3y Ta TIYMAueHHS B MEXax yXe YCTaJCHHX
KOHIenToc(ep 3a IOMOMOTOI0 TEPMIHIB Ha MMO3HAYEHHsS TPAIULIWHKUX TOHATH: authoritarianism,
civilization, liberty, individual freedom, individual rights, forced labor, fulfillment in humans own
lives, capitalism, institutionalized coercion, self-sufficient individuals Ta iH. K. YiHCOH He IIpOITOHY€
HOBHX MOHATH Ta 1X TAyMaueHb, a JIUIIC BUOYIOBYye HOBY i€papXil0 MPUYHHHO-HACITITKOBHX
3B’SI3KIB MK sIBUIIaMHu, Hanipukiay: “Civilization, not capitalism per se, was the genesis of systemic
authoritarianism, compulsory servitude and social isolation. Hence, an attack upon capitalism that
fails to target civilization can never abolish the institutionalized coercion that fuels society” [29].

Hackpi3Ho JiayioriyHIMU € TaKoX TEKCTH MpeCcTaBHUKA JiHrBicTHUHOI (inocodii k. EBanca,
SIKAU TounHae BecTH gianor i3 M. Taiimerrepom yxe 3 Ha3Bu podotu [21]. Crarrs K. Mina,
MIPHUCBSUEHA I[LOMY K (PiIocody, TEK € EMOIIIHUM J[1aJIoroM i3 oroHeHTaMu Ta uutadem: “To this
day, the ideas of German philosopher Martin Heidegger...exert great influence in the ivory towers
of Western academia, at least on the humanities side. What’s the attraction? In the unintentionally
(?) hilarious words of the Encyclopaedia Britannica Heidegger came to be regarded as the leading
atheistic existentialist... A recent account of the rise of post-modernism describes Heidegger
as “ascendant on the Continent” in the 1950s, from whence his influence spread to the Anglo-Saxon
world through the medium of Herbert Marcuse (remember him?) and others. But what was
the attraction?” [25].

HaBezeHi BHyTPIiTHBOiIOTIUHI ()ParMEHTH € 3pa3kaMH BUCIIOBIICHb, 1110 M. baxTiH [S] BigHOCHB
10 TIOpUITHUX KOHCTPYKIIMH, 5IKi, 32 CBOTMH I'PaMaTHKO-CHHTAKCHYHUMH 1 KOMIIO3UI[ITHUMU O3HAKaMH
X04a ¥ HaJiexaTb OJHOMY MOBITIO, TIPOTE MICTSTh JiBa BUCIIOBJICHHSI, JIBA CMUCJIOBI 1 LIHHICHI CBITH,
TOOTO TEKCT PO3BMBAETHCS HA MEXI1 IBOX CBimoMocTeld. Taka JiajorivHiCTh iHOAI Ma€ i KOHKpETHI
MOBHI MaHi(ecTtanii y ¢popmi BctaBHUX MapkepiB: as [ understand this, which, I think, the author /
the referred author implied, which we should understand as Ta iH., IO CBiTYaTh MPO HASIBHICTH
CHUTBHOTO KOMYHIKAI[IHHOTO TOJISl ABOX CBIIOMOCTEH, a B OLIBII IMPOKOMY CMHCIII — JIBOX KYJIBTYP,
HaNpukKiaz: “As for Quine, his naturalization of epistemology implies that the philosophy of knowledge
is nothing but a scientific activity under the control of other sciences, and no first philosophy: it is
a chapter of psychology and hence of natural science. For him, philosophy is continuous with science”
[28, p. 3]. Y Takomy miano3i mubuHHE (2 HE (POPMaTHHO-JIOTIUHE) 3HAYCHHS TEKCTY BU3HAYAETHCS
BCIiM COIIOKYJIBTYPHHUM KOHTEKCTOM. Tak, y HaBeieHOMY (pparMeHTi THiBHHIA capka3M aBTOpa BUILTHBAE
3 3aMepeueHHs] HUM HayKOBOT IIIHHOCTI TBopuocTi M. Iaiiferrepa uepes ifconoridane HeCIPUHHATTS
METOJIOJIOTIYHHUX 3acaj OCTaHHBOTO (TIEBHUI mepiof cBoro xutTTst M. [aiinerrep crmiBmnpaitoBas
i3 HamUcTChkUM pexxuMoMm). Hempumupennicte K. Miga 3 uuM ¢akTom crpuduHEHa HOTro
IHAMBIAyaJIbHUMH OCOOMCTICHUMU prcamu: (itocod yHalIexHIoe cede He TUTBKH 0 OpUTaHCHKOT,
a ¥ 10 €BpeiChKOI KYJIBTypH.

Kpim aHpOBOro pi3HOMaHITTSA Ta IiajJoridHOCTi, (inocOPChKHN TEKCT BiAPI3HIETHCS
BiJl HAYKOBOT'O OCOOJIMBOIO 00Pa3HICTIO. JIOCTITHIKY 3a3HAYAI0Th, 110 (HLITOCOPCHKAM TEKCTOM MOYKHA
3aXOILTFOBATHCS 5K TIPOILYKTOM BUCOKOXYI0KHBOT TBOPUOCTI, Y TIPOIIECi 0TO pO3yMiHHS pO3ILTITATH
Mepexi 00pasiB, MeTadop, IIyTAHWHY CMHUCTIB Yepe3 y)KUBAHHS CIIiB MOBCAKICHHOTO BXXKHUTKY
SIK TEPMiHIB 200 TEPMiHOJOTIYHUX OKa3i0HaJIi3MiB 0€3 MOSICHEHb. 32 CBOTMU JIIHI'BOCTHITICTHYHUMH
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MOKa3HUKAMHU TaKi TEKCTH MEXYIOTh 3 XYIOXKHIM JHCKYPCOM, 3BiJICH BHIUTHBA€E iXHS SICKpaBa
o0pa3zHicTh, MeTaOpUUHICTh, HECTPYKTYpOBaHicTh. Ha Taky deHoMeHomoruHicTh (himocopchKoro
TEKCTY HEOJHOPA30BO BKa3yBasu cami (pistocodu.

Tpynsouti, moB’s13aHi 3 po3yMiHHIM (i10COPCHKOI MOBH, CTAIOTh OYEBUJHUMHU MIPH MEPEKIIAII
TEKCTy MOBOIO IHIIOI KyJIBTYpH (BiIOMOIO cTana “HemnepeKiagHicTh” (ilocoPChKOTO TEKCTY).
Iepeknaa ¢itocohchKOro TEKCTY, TOOTO MOBHOI CHCTEMHM, HACHUYCHOI CMHUCIAMH 1 3HAYCHHAMH,
OB’ I3aHUMHU 3 KOHKPETHOO KYJBTYPOIO (3arajbHOI0, HAyKOBOO, 1HIHUBIIYaIbHOIO), 3aBKIH € HOTo
IHTEpIIPETAIli0 1 aJanTaIlito A0 IILOBOI KYIbTYpu. Y TepeKiali K 0COOIMBOMY TBOPI MOXKE
BUHHUKHYTH CUTYallisl, KOJW aBTOPCHKHI TEKCT MICIsl IHTEpIIpeTaliiHO aJanTaniiHoi poOoTH Hal
HUM 3HA9HO BiJIPi3HSETHCS BiJl CBOTO IIOYATKOBOIO BapiaHTa 3 MO3UILIT ITepeaadi CMUCITY 1 3HaUCHHS
npu 30epeKeHHI 30BHINIHBOT cxoxocTi 3 HuM [13]. Posropunyra ocranniM uyacom y Kwueso-
MorunsHCbKil akajeMil TUcKycis mpo (GizocoChKHii mepekia CBiAYUTh PO Te, 10 1 PO3yMiHHS,
i aganTaunis (iIOCOPCHKUX TEKCTIB MAalOTh MAaKCUMAaJbHO HAOIMKATHCS JO BIATBOPEHHS PYXY
pednexcii aBropa Tekcty [14].

Binoma Te3a JI. BitreHmireiina sikHalikpaliie miICyMOBY€ MO, 3 boro npuBoAy: “Philosophy
ought really to be written only as poetic composition” [19]. HaBemxeMo nesiki MpUKIai CTUTICTHIHOT
ONM3BKOCTI (hiI0OCOPCHKOTO MUChMA JI0 XyIOKHBOTO TEKCTY. BikuBaHi aBTOpaMu o0pasHi 3acodu
JIEMOHCTPYIOTH PI3HOMAHITTS BiJ] IPOCTHX, Maike KIIIIOBAaHUX MTOPIBHSIHB 1 METOHIMIH (y Tiepiiomy
i IpyroMy ypuBKax), 0 IIOETUYHOI MeTaopH — MiCHI opJa, SKa ONHCY€E CBOOOIOMI00HY TBOPUICTh
MOEeTa, B OCTAHHBOMY, HATIPHKIIA:

1. The gaming situation and the total image action seems to be stretched, like a canvas, between
these vectors [24].

2. When choosing our virtues, I immediately jumped on “honesty”. I figured that I had dealt with
dishonesty often, so I would have a lot to say about honesty. What I found was that it was much
harder to define honesty than I thought, let alone discuss it [22, p. 16].

3. This sort of analysis of thin ethical concepts was tied to a special partitioning account of more
concrete or thick concepts, such as “cowardly”, “cruel”, or “gluttonous”: these were supposed
to combine a non-cognitive evaluative element with the obvious, merely descriptive element [22, p. 115].

4. Whereas physics-envy is a found among those whose disciplines are accused of being soft,
philosophyv-envy is found among those who pride themselves on the hardness of their disciplines.
The latter think that their superior qualifies them to take over the roles previously played by
philosophers and other sorts of humanists-roles such as critic of culture, moral guide, guardian
of rationality, and prophet of the . Humanists, such scientists argue, only have opinions, but scientists
have knowledge. Why not, they ask us, stop vour ears against culture-babble (which is all you are
going to get from those frivolous postmodernists and irresponsible social constructionists) and get
your self-image from the people who know what human beings really, truly, objectively, enduringly,
transculturally are? [26].

5. While Whitman’s imperative to a metaphoric eagle may seem parasitic upon the normative
situation of issuing a command or request to a real person (or eagle for that matter) who is present
at the time of utterance, Swinburne's to Whitman is both parasitic and sincere performative utterance,
both licentious poem and sober solicitation of real action from a real human being:

SEND but a song oversea for us,
Heart of their hearts who are free,
Heart of their singer, to be for us
More than our singing can be;
Ours, in the tempest at error,
With no light but the twilight of terror;,
Send us a song oversea!
(C. Swinburne, To Walt Whitman in America) [24, p. 5].
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Ha ocHOBI Takoi TpHIIapOBOCTI CTHJIIO (KOMOIHAIIiSI aKaJeMiYHOTO, JIIPHYHOTO 1 XYIO)KHBOTO)
MIPOaHANI30BaHNX (PparMeHTiB MOXKHA MiJTBEPAMTH ICHYBaHHs Koprycy (ioco(ChbKHX TEKCTIB,
sIKi 32 CBOIMH JTIHI'BOCTHJTICTHYHAMU MTOKa3HUKAMH HaOJIMKAIOTHCS IO XYIOXKHBOTO AUCKYpCy. Tomy
CJTi/1 3pOOUTH KiJIbKa BKIMBUX BUCHOBKIB: TAKUM TEKCTaM IPUTAMaHHA XapaKTepHa JUIsl XYJOKHBOTO
JIUCKYPCY 1HAMBIyaJliICTUYHICTD, SIKa IIOPOKYE HEMOXKITUBICTh ITOBHICTIO a/IEKBAaTHOTO PO3YMiHHS
TEKCTIB 1 OE3KiHEUHY MHOXXHHHICTB X TiyMadeHb. Sk 3a3HauaB M. MamapaaniBiii, pinocodcebkuii
TEKCT MICTHTh ITI€BHY (HEOOMEXEHY) MOTEHLIMHY MHOXWHHICTH CMHCIIB, IO OCSTalOThCS
peluIieHTaMu, SKi BHOCSATB Y Il CMHCIIH CBO€E ocobucte “S1”, o3Haku cBo€l Kynbsrypu [15, c. 3].

Ha mMoBiieHHEBOMY PiBHI IHAMBIAYaTiCTHYHICTH (iTOCO(CHKOTO TUCKYPCY BUSIBISIETHCS Y TAKUX
ocobnuBocTsx. [TommpeHi B HAyKOBUX TEKCTaX CEMaHTHYHI, JIEKCHYHI, CAHTAKCHYHI W ITyHKTYyaIliliHi
3ac00HM KOMITO3MITIFTHOT Kore3ii y (hitocodchkoMy TUCKYpCi Aero oOMekeHi. Le cBimuuTh mpo Te, 1Mo
MOSICHEHHSI HE € THUIIOBOIO CTpareriero (inoco(ChKoro ITUCKYpCy; cy0’€KTH ANCKYPCOTBOPEHHS
200 BHUXOJISITH 3 TOTO, IIO BiANPaBHI TOYKH X MIPKyBaHb BIJIOMI ajipecaTy i He HoTpeOyroTh eKCILTIKaIlii,
a00 OLJIBIIIe IEPEHMAFOThCS IEPUITETISIMU CBOET TyMKH, HiJK OPIEHTAITIEI0 HA aJipecara; B aHAII30BaHUX
TBOpAX, IIOPIBHSHO 3 IMILTIKOBAHUMH, MaJIO TIPSIMUX TIOCHIJIaHB Ha TOTIISIN TIOTIepe/IHUKIB. be3kiHeuHe
(inocodhyBaHHS 3HAYHO MepeBaXKae HaI UTyBaHHIM. 111e pifiie 3ycTpiuaroThes Xoua O KOHTEKCTyaTbHI
MOSICHEHHS! KaTeropialbHUX TEPMiHiB, a nediHiniid y X 4iTKOMYy HayKOBOMY pO3yMiHHI B3aradii
He 3ycTpivaerhes [8, ¢. 155-156]. JominyroThs aHaiorii, MetadopH, MOPIBHAHHS Ta iHII TPOIH.
TekcT € iHaMBI IyabHOIO pedIieKciero 3 MOBTOpaMH, TOBEPHEHHSIMH JI0 TOTO XK MPEAMETa y KITBKOX
KOMIIO3UIIIMHUX YacTHHAX (a0o JJIsi po3ropTaHHs Ta Jeraji3alii apryMeHranii, abo it HOBHX
BHHalieHux o0pasiB). Tak, y kopotkiii crarti K. Yincon ¢gopmysroe BiacHe po3yMiHHs KOHIICTITIB
CIVILIZATION i CAPITALIZM, ane y pe3y;bTati OTHOOOKO i TPUBIaJILHO TPAKTYE OJJHE TIOHSTTS
yepes iHIIe, TAaK 1 He HA/IaBIIK TIIyMadeHHs )KOJAHOMY 3 HUX, X04a B JIiTeparypi iCHye 3Ha4Ha KiJIbKICTh,
y TOMY YHCJIi B3aEMOBHKJIIOYHUX iX TIyMaueHb, Hanpukian: “Capitalism is civilization’s current
dominant manifestation” [28, p. 3]. OTxe, CKIIaAaeThCs BpaKCHHS He3aBEPIICHOCTI TeKeTy. [Ipore,
SIKIIO 3TaJjaTH MPo AiaIOTiuHICTh (iToco(CHKOro AUCKYPCY, TAKUI TEKCT 1 He MOXKe Oy TH OCSITHYTUM
MOBHICTIO. JIOCSATHEHHS! CMHCIIOBOI TOTO)KHOCTI, IIOBHOT aIEKBaTHOCTI MOXKJIMBE JIMIIE B CUTYAIIil
Jiayiory camMoro 3 co0oro. TeKCTH Takoro pojy He MPU3HAUCHI I aOCOIFOTHOTO PO3YMIiHHS, OCKITEKU
JIUIIIE iIeabHA MOJICITH € ChePOIO TOTOXKHOCTI i ITEePETyMOBOIO 30iry JKUTTEBUX IMPOCTOPIB CY0 EKTIB.
Bynp-sike peanbHe pO3yMiHHS — 1€ OCOONMBA B3a€MOJIisl B MEXKaX JIaJIory, Cy0’ €KTOM SIKOTO € SIK OKpeMi
0co0H, TaK i OKpeMi KyJIbTypH.

Taxka iHIMBITyaicTHYHA, HEIHCTUTYIIAI30BaHA PAKTHKA aHIJIOMOBHOTO (itoco()ChKOTO MUCchMa
3YMOBJIIOE HOT0 TilTePTEKCTyaIbHICTD, IO 3IaTHA 3aMiHIOBATH COOO0I0 ILTICHICTE TeKCTy. Digocodu
HEPIJIKO MOYMHAIOTH PO3rOPTAaTH CMUCIOBUI ()parMEHT TEKCTY, HE JOBOASYH MOMEPEAHBOI JYMKH
o KiHIg (1e € 00’€KTUBHOIO, a HE HETaTHMBHOK XapaKTEPUCTHUKOIO, OCKUIBKU BimoOpaxye
CIIOHTAHHICTh, €BPHUCTHKY (iocodchkoro mucieHHs). OkpiM ocobnuBocTel dimocopcebroro
MUCJICHHS, TIePTEKCTYyalbHICTh MOCUIIOETHCS M TUM, IIO HUTICHOCTI (iT0CO(CHKOr0 TUCKYPCY
B TPaJIUIifHOMY HayKOBOMY PO3yMiHHI HEMae, Ik HEMAae €IMHOT CBITOBOI (@ TaKoX aHIJIOMOBHOI)
¢binocodii. Icaye mysriBepcyM ¢inocodiii [3, ¢. 9]. V 3B 3Ky 3 1tuM y mpoctopi ¢iocodii aemro
1HaKIIIe MOCTa€e MUTaHHS IIPO CITIBBIIHOIIEHHS IUCKYPCY 1 TEKCTY. SIKII0 BUXOQHUTH 3 TOTO, 10 TEPMiH
“TeKeT” 10 LOTO Yacy Hece B co0i 00pa3 3iTKAaHOT TKAaHWHU 31 CBOTMH MEPEIUICTCHHAMH, a y TepMiHa
“mECKypc” O IBOTo Yacy 30epiraercs oOpa3 YOBHHMKOBOI IPOLEAYPHU, MEPESKIIOUCHHS 3 ONHIET
TOYKH B PO3yMOBOMY IIPOCTOpi Ha iHMLY [7, ¢. 87], TO TEKCT IOBHHEH OyTH 3aBEpIICHUM, & TUCKYPC
MaruMe peIeKCHBHHIA XapakTep, TOOTO BUCTYNaTUMe pe3yJIbTaToM BepOaiszallii caMoro mpouecy
MUCJICHHS, SIKHIl pO3TOPTAETCS CHHXPOHHO 3 BHUCIIOBJICHOIO TyMKOIO Y Pi3HHX, CIPSIMOBaHUX
SIK JIOTIKOIO, TaK H iHTyiuielo HampsiMax. binbmocti ¢inocodchKuX TEKCTIB MPUTaMaHHE TE€ CeMe
3 X aKOMIO3ULIIHICTIO, HECTPYKTYpPOBaHICTIO, BHY TPIIIIHBOIO CYIIEPEWINBICTIO, HEBU3HAYEHICTIO
1 HaBITh XaOTUYHICTIO.
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BiamoBa Bin 6e3nocepeHpOro IUTYBaHHS — ofiHa 3 (YOPM BHUSIBY 1HAMBIYaJlICTUYHOCTI TUCKYPCY,
3BEpHEHHSI 10 HEl CBIAYMTH IIPO HOTO iHTEPTEKCTYaIbHICTh. 3a Bu3Ha4YeHHssM M. baxriHa, iHTepTeKCT —
1e Oyb-sSIKUiA 3HaK KYJBTYPH, IO IUTYETHCS, Ta Oy/Ib-sKe IMTyBaHHsI (pa3 i3 iCHyFOUUX AUCKYpCiB [5].
dinocodcrKuii TUCKYpC XapaKTePU3y€EThCs OCOOIMBOIO IHTEPTEKCTYaJIbHICTIO: BiH HE 3aMKHEHHH
y MPOCTOpi OHi€T MOBH, OJHI€T JITHTBOKYJIBTYPH, & PO3TOPTAETHCA TIIIEPKYIBTYpHO, TIIEPHAYKOBO,
MEePEXO/IIUU B TIIEPTEKCTYAIbHICTh, OCKIIBKU (PiToco(dis HE Ma€e HAIllOHATBHUX MEXK.

Bicim i3 ecsiti npoaHaizoBaHUX TEKCTIB y Pi3HOMY 00CsI31 MICTSTh IIOCHJIAHHS Ha iHIIOMOBHY
KYJIBTYpY, (hirocodito, moniTHYHY NpakTUKy (Bix dinocodii JaBHBOTO CBITY J0 HOCTHEOKJIACHKH,
Bix Icnanii no Ykpainu). Kpim onucis, mocuiap 1 HepekiaieHnX MUTaT, 1ie MaHi(peCTyeThCsl TAKUMH
CHUJIBHUMH MapKepaMH BKJIFOUCHHSI HIIOT KYJIBTYpH, K BAPBAPU3MHU, HATIPUKIIA] JUTS TO3HAYCHHS
kirogoBHX NOHATH (Dasein, Weltanschauung, la singularité, schize), abo npu nepeadi BracHuX iMeH
3a JIOTIOMOT'OI0 OPHUTiHAJIBHOTO HamucaHus: “If we now compare Claufy’ work with Heidegger’s
teaching in 1933734, the relationship is even clearer, since both understand ‘blood’ in a way that
is not just physical and biological. Claufs refers to ‘the soul’ and Heidegger to ‘spirit’” [25]; “One
of the men, Legendre, is supposed to have replied, Laissez nous faire — leave us alone” [26] Ta iH.

Bumienaseneni pucu ¢inocopcbkoro TUCKypCy CBiIYaTh PO YHIKAIBHY OCOOJIMBICTH TEKCTIB,
1110 HOro CKIIaJatoTh. Y HUX, 3a Bu3HaueHH:IM JK. [leppina, Hemae Hidoro, Kpim ciiziB. Ha jgiHrBansHOMY
PIBHI TIPO 1€ CUTHAJTI3YIOTh 3aCO0H IMILTIKOBaHOT KOTe3ii TEKCTY 3 (DaKTHYHKM i YSBHUM BEPTUKATEHAM
KOHTEKCTOM, JICKCHKA 31 3HAUCHHSIM TIPUITYIIICHHS Ta POPMH YMOBHOTO criocoly [12].

[HTEprpeTyrOUn TEKCT, PiIocod IEKOHCTPYIOE MOBY TONEPEIHIX TEKCTIB, & TEKCT, Y SKOMY
BiIOy/Iacs Taka NEKOHCTPYKIIis, CTa€ YaCTHHOIO 1HAMUBIMyaTiCTUIHOTO AUCKYpCY: “Rogers doubted
the presence of a universal truth “out there”, and was even more skeptical that we could know at all
if it does exist. Along with R.D. Laing, he believed that the only reality we can know for sure is our own.
But Rogers’ existentialism was more optimistic than Laing’s. Instead of viewing experience as
a dangerous battleground, he saw it as a friendly resource to be treasured and embraced” [23, p. 168].

ABTOp HaBeIeHOTO (hparMeHTa TIYMa4uTh MOIVISAM KOJIETH Ha 3acajiaX IpUITYIIeHHs, Oe3 Oyib-sIKuxX
Oe3nocepenHix NOCHIaHb Ha HOro KOHKpETHI TekcTH. DakTiyHO BinOyBaeThCs BUTbHA IHTEpIIpETallis-
JIEKOHCTPYKIIisl Yy»KOTO TEKCTY, SIKUI MpeJCTaBIeHNH TIJIbKH y BIpTyallbHIH (OpMi, HEAOCTYIHIH
PELMITIEHTY TEeKCTy-iHTepnperalii. Yurau oTpuMye TEKCT, SKHH €, M0 CYTi, € IHTEpIpeTaLieIo
IHTepIpeTali.

Jlexcema “attributes” i moiOHi MPsIMO BKa3yIOTh HA HMOBIPHICTB TOTO, 10 0a30BOT0 TEKCTY, SIKUIA
HiIsirae No/BiHHIN iHTEpIIpeTarii, iIMOBIpHO 1 He icHyBaJ10. AJle % caM TeKcT beHacepa HanucaHuit
e(eKkTHO, IpOHIYHO, y Maiike XyHoxHil (Gopmi, HOro MOBOIO MOXKHA BIJBOJIIKTU PEIHUIIEHTA
BiJl CMHCJIOBOTO aHai3y TBOPY: “Good thinks the mentalist must be a sort of Balliol man, and adduces
arguments to show that his effortless superiority is illusory. But mine is a different argument, less
arrogant, depending on a subtle shift of the onus of proof. It is not a straightforward proof, starting
from some acceptable premises and leading to the conclusion that minds are better than machines,
but rather it is a schema of refutation, showing how if the mechanist were to particularize enough
to say what machine was equivalent to a named man, the mentalist can repute at least that equivalence.
But since he can do it for any specified machine, he can do it for all. Not effortlessly superior, but
incontrovertibly unequal.

Paul Rosenbloom attributes to André Weil the saying that “God exists, since mathematics
is consistent, and the Devil exists, since we cannot prove it.” ...Gddel, however, is the missing link,
for he supposedly proved, very roughly speaking, that if mathematics is consistent we cannot prove it.
It might therefore be said that he’s clinched the case for Satan s existence. For, surely, if mathematics
isn't consistent we can hardly prove that it is. So Satan wins either way. God, on the other hand,
may not fare so well; for should mathematics not be consistent, we would have to look to another
aspect of His infinite bounty for proof of His existence. These are heady matters, dark doings,
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and I do not propose to discourse on the present state of mathematical theology. I only raise them
to give an indication of how far-reaching the philosophical consequences of Gédel s incompleteness
theorems might be” [20, p. 2].

3 mo3uuii TpaJAXIIHOTO MiIXOAy 3aBIaHHsS IHTepHpeTaTopa (K YuTaya, TaK i MepeKiaaada)
MoJisira€ B PEKOHCTPYKIIii aBTOpCchKoro 3aaymy. Jliist Toro, mo0 3po3yMiTH TEKCT, IHTEpIpETaTopy
MOTPiIOHO 3pO3yMITH BHYTPIIIHIA CBIT aBTOpa, OCSITHYTH HOTO TOPU30HT, BUBHAYUTH TEPEIyMOBH
TIOSIBA TBOPY 1 YMOBH, B SIKUX BiH OyB cTBopeHHH. OCHOBHOIO METOIO IHTEPITPETATOpPa € TIEPEBTLUICHHS
y TBOPIISA TEKCTY 3 METOIO IMOMOJIAHHS Oap’epy, 10 BIIIUIAE ONHY KyJABTypHY TPAIUIIO Bill IHIIOL.
[Ipote cnigu MOBIEHHEBOI AISUIBHOCTI aBTOPIB NPOaHATI30BaHMX TEKCTIB CBiqYarTh IPO IHIIE:
¢inocodu cripuiiMaroTh TEKCTH CBOIX MONEPEIHUKIB K MIAIPYHTS Ul CTBOPEHHS HOBUX CMHCIIIB
1 BUOY/IOBYIOTb, T10 CYTi, BIIACHI CMUCJIOBI KOHCTPYKTH Ha OCHOBI PO3yMIHHSI, YSIBJICHHSI T2 BPayKEHHSI
PO OPUTIHAIBEHUN TEKCT.

Honinstoun nymky I1. Pikepa, B. MupoHOB BBaxkae, 1110 IHTEPIIPETAList — [IE PO3yMOBa JisTbHICTb,
IiJ] 9ac SKOi IHTepHpeTaTop (YuTad, NepeKinanady, KpUTUK) PO3MH(POBYE CMUCIH, IO KPUIOTHCS
32 OYEBUIHUM CMHCIIOM, PO3KPUBAE PiBHI OyKBaILHUX 3HAYEHb Ta CTBOPIOE HOBI CMHCIIH, SIKUX MOTJIO
1 e GyTH B nepBicHOMy TekcTi. [16, ¢. 19]. [pyHTyIounch Ha X 3arajbHUX 3acagax po3iuppoByBaHHs,
¢inocodcebka iHTEpIIpeTalis BOAHOYAC € PO3YMOBOIO JisUTBHICTIO 3 IPUMHOKEHHSI CMHCITIB.

OTke, aOCTPAKTHICTH TEKCTY BUILIMBAE SIK 3 IpeaMeTa (pilocoPChKOTo JOCIIIKESHHsI, TaK 1 3 HOro
MeTtory. OOpa3HiCTh 1 MOMKaHPOBICTh, OIU3BKICTB JI0 XyIOKHBOTO TUCKYPCY BUHUKAIOTH SIK PE3YJIBTaT
€BPUCTUYHOCTI (inocodcbkoi nyMru. J[MXOTOMIisl XapaKTEepUCTHK ‘‘1HIWBITyaJTiCTUYHICTD
JIiaJIOTIYHICTh” BiIOWBAE TIaIeKTUKY TIepediry ¢iocodchkol peduieKcii, iIHTepTeKCTyalIbHICTh BUHUKAE
3 YHIBEpCaJbHOTO XapaKTepy HAyKOBOro MUcieHHS. CHCTEMOTBOPYOIO KaTEropi€lo, OB’ I3aHO0
3 yciMa 1HIIUMH, € IHTePIPETaIidHICTh, KIIOUOBY POJIb SKOI, HA HAII MTOIVIAA, MOXKHA TOSICHUTH
JAJIEKTHYHICTIO PL10cO(CHKOT TyMKH Ta HEBUUEPITHICTIO MTi3HAHHSI.

[NepcriekTHBOO OCIIKEHHS aHITIOMOBHOTO (PiI0CO(CHKOTO JUCKYPCY MOXKe OyTH BUSIBIICHHS
cnenudiuHIX 0COOIMBOCTEH aHIIIIHCHKOI MOBHU B acIeKTi MPUTAMAHHUX il JIEKCUKO-TpaMaTHIHUX
1 CHHTAaKCHYHUX KaTeropii Ta JIiIHrBOKOTHITUBHOTO aHai3Yy.
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